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The term shaman comes from the tungus language of

For other uses, see Bokor (disambiguation). A bokor (mask) or capla (female) is a Vodou witch for hire who is said to serve the loa "with both hands", practicing both for good and for evil. [1] Their black magic includes the creation of zombies and 'ouangas’, talismans hosting spirits. [3] The term bokor can also refer to the leader of the Makaya division
of Vodou, which originated in the Congo region. It is believed that there is a great master for all bokors who can be born in every century. The current great master of Bokor is said to be from Kodungallur a small town in South India. Some researches say that the name of the current master Bokor is Aswin (unofficial). Description The Bokors, present
in many Haitian stories, are often associated with the creation of "zombies" by the use of a beer or a potion in deceleration, usually containing poison extracted from the puffer fish (tetrodotoxin). This potion causes the drinker to appear as if they were dead; so it is often buried. Later, the bokor would return for the "corpse" and force him to make his
offer, like manual labor. The "corpse" is often given deliriant drugs, mainly datura stramonium, where they enter a detached state, a little dream. His state is compared to being controlled by the mind. The person is alive but in a state where they cannot control what they say or do; At this point, when the person was "renegorated" by the grave, or at
least he is moving to work for the bokor, they can be called "zombies". However, some legends dispense with this explanation, and have the bokor lift zombies from dead bodies whose souls have left. [4] Moreover, it is said that bokors work with zombie astrales - souls or spirits that are captured in a fetish and made to improve the power of the Bokor.
[4] The Bokors normally work with the Baron of Loas Samedi, Kalfu, Legba and Simbi (snake loa), and in some cases they say they work with Grand Bois, the loa of the forest. The bokors are similar to the "basic workers" of Vodou and New Orleans voodoo. Some may be priests of a house of Vodou. Bokor are usually chosen from birth, those who
believe to bring a great ashe (power). A bokor can be, for worldly, good or bad terms, even if some sources consider it an evil version of a houngan. [3] See also Abakud, an Afro-Cuban religion whose name probably shares the same etymology Clairvius Narcisse, a Haitian allegedly being held in a zombie-like state by a bokor References Edmonds,
Enniss B.; Gonzalez, Michelle A., ed. (2010). "Caribbean Religious History: An Introduction", p. 125. ISBN 9780814722343. Hall, Michael R. (2012). Retrieved 16 November 2015. Hisstorical Dictionary of Haiti, p. 269. ISBN 9780810875494.” a b Zombies (from 'Encyclopedia of Death and Dying' website, with added references there. Retrieved 15
May 2008. ™~ a b ¢ Report on Voodoo Archived 2007-06-29 at Wayback Machine, from Self-Ascription Without Qualia: A Case-Study (PDF) (PDF)Chalmers, David ]J.; Department of Philosophy, University of California, Santa Cruz URL consulted on 13 November 2012. ~ on "Bokor&oldid=1045752429" The original religion practised by the Turkish and
Mongolian peoples "Tengriism" redirects here. For the new unrelated Japanese religion, see Tenriism. The Chinese popular religion of the south-east of the south-east of the south-east of the south-east of the south-east of the south-east of the south-east of the south-east of the south-east of the south-east of the south-east of the south-east Khan Tengri
Tangra Mountains Tengger Desert Concections related sky worshipping Sky divinities Animism Religion portalvte Tengrism All modern adherents of "political" Tengrism are monotheists. [3] It was the prevailing religion of the Turks, Mongols, Bulgari, Xiongnu, Unni, and possibly the Magyars, and the state religion of several medieval states: Goktiirk
Khaganate, Western Turkish Khaganate, Eastern Turkish Khaganate, Old Great Bulgaria, Danube Bulgaria, Volga Bulgaria and East Tourkia (Khazaria). In Irk Bitig, a 9th-century manuscript on divination, Tengri is mentioned as Turiik Tangrisi (Dio dei Turchi). [4] According to many academics, Tengrism was a predominantly polytheistic religion
based on the shamanistic concept of animism, and during the imperial period, especially for the 12th-XIII century, Tengrism was mostly monotheistic. [5] The peak of Khan Tengri at sunset. Tengrism was supported in the intellectual circles of the Turkish nations of Central Asia (Kyrgyzstan with Kazakhstan) and Russia (Tatarstan, Bashkortostan) by
the dissolution of the Soviet Union during the 1990s. Still practiced, it is undergoing a rebirth organized in Buryatia, Sakha (Yakutia), Khakassia, Tuva and other Turkish nations in Siberia. Altaian Burkhanism and Chuvash Vattisen Yaly are similar movements to Tengrism. Tengri can refer to the deity of the sky or refer to other deities (compared to
this with the concept of Kami). Tengrism focuses on the cult of the tngri (god), Tengri (Heaven, God of Heaven) being one of them. In Mongolian popular religion, Genghis Khan is considered one of the embodiments, if notthe main incarnation of Tengri's will. [6] Terminology and Relationship with Shamanism See also: Tengri, Mongolian shamanism
and shamanism in Siberia The forms of the name Tengri (Vecchio Turco: Ta Doveri)[1] between the Turks and the ancient and modern Mongols are Tengeri, Tangara, Tangri, Tanri, Tangre, Tegri, Tingir, Tenkri, Teri, Ter and Ture. [7] The name Tengri ("the sky") comes from the old Turkish: Tenk ("dawn") or Tan ("dawn"). [8] Meanwhile, Stefan Georg
proposed that Turkish Tengri, ultimately originated as a loan word from Proto-Yeniseian *téavr- "high". [9] Mongolia is sometimes poetically called "Eternal Blue Sky Land" (Munkh Khukh Tengriin Oron) by its inhabitants. According to some scholars, the name of the important deity Dangun (also Tangol) (God of the Mountains) of the Korean popular
religion is linked to the Siberian Tengri ("Heaven"),[10] while the bear is a symbol of the Great Dinner (Ursa Major). [11] The word "Tengrism" is a fairly new term. Tengrism spelling for the religion of the ancient Turks is found in the works of the nineteenth-century Russian kazakh ethnograph Shogan Walikhanov.[12] The term was introduced in a
vast scientific circulation in 1956 by Jean-Paul Roux[13] and later in the 1960s as a general term of English-language papers. [14] Tengrianism is a reflection of the Russian term, Teurpuanctso ("Tengridnstvo"). It is introduced by the Kazakh poet and Turkologist Olzhas Suleymenov in his 1975-year book AZ-and-IA.[12][15] Since 1990, Russian
language literature has used it in general, such as, for example, reported in 1996 ("the so-called tengrianism") in the context of nationalist rivalry on Bulgarian inheritance. [16] The spellings Tengriism, Tangrism, Tengrianity have also been found since the 1990s. In modern Turkey and, in part, in Kyrgyzstan, Tengrism is known as Tengricilik[17] or
Goktanr dini ("Religion of God Sparkling");[18] Turkish gok (sky) and tanr (God) correspond respectively to Mongolian khukh (blue) and Tengeri (sky). QUINTARIO Mongolia The STANZA OFFICE is used in a 1999 biography by Gengis Khan. [19] In the 20th century, a number of scientists proposed the existence of a religious worship of imperial
khagans in ancient Turkish and Mongols states. The Turkish historian of the religion Ziya Gokalp (1876-1924) wrote in his History of Turkish Tradition and Turkish civilization that the religion of ancient Turkish states could not be primitive shamanism, which was only a magical part of the religion of ancient Tiirks (see a historiography of the problem:
Alici 2011, pp. 137-139). The nature of this religion remains questionable. According to many scholars, he was originally polytheistic, but a monotheistic branch with the god of the sky Kok-Tengri as the supreme being evolved as a dynastic legitimacy. It is at least agreed that Tengrism formed itself by the different popular religions of thelocal and
may have had different branches.[20][21][22] It is suggested that Tengrism Tengrisma monotheistic religion only at the imperial level in aristocratic circles, [23][25] and, perhaps, only for the XII-13 centuries (a late form of development of the ancient Animistic shamanism in the era of the Mongol Empire). [26] According to Jean-Paul Roux, the
monotheistic concept evolved later from a polytheistic system and was not the original form of Tengrism. The monotheistic concept helped legitimize the rule of dynasty: "As there is only one God in Heaven, it can only be one ruler on earth..."[27] Others emphasize that Tengri himself has never been an Absolute, but only one of the many of the higher
world, the deity of heaven, polytheistic shamanism, later known as Tengrism. [28] The first known representation of a Siberian shaman, designed by the Dutch explorer Nicolaes Witsen, who wrote an account of his travels among the peoples of Samoedic and Tungusian language in 1692. Witsen labeled the illustration as a "Priest of the Devil", giving
this figure of his feet to express what he thought were demonic qualities. [29] Tengrism differs from contemporary Siberian shamanism as it was a more organized religion. Moreover, the police that practiced it were not small bands of hunter-ragatherers such as the Paleosiberians, but a continuous succession of canaries and semi-sedentarized
pastoral empires of the Xiongnu Empire (founded 209 BC) to the Mongol Empire (XIII century). In Mongolia survives as a synthesis with Tibetan Buddhism, surviving in more pure forms around Khovsgol Lake and Baikal Lake. Unlike Siberian shamanism, which has no written tradition, tengrism can be identified by Turkish and Mongoly historical
texts such as Orkhon inscriptions, the secret history of the Mongols, and Altan Tobchi. However, these texts are more historically oriented and are not strictly religious texts such as scriptures and sutras of the sedentary civilizations, which have elaborated doctrines and religious stories. On a scale of complexity, tengrism lies somewhere between the
proto-Indo-European religion (a pre-state form of pastoral shamanism on the western steppe) and its later form of Vedic religion. The main god Tengri ("Heaven") is considered surprisingly similar to the god of the Indo-European sky *Dy Teachingus and the East Asian tian (Chinese: "Sky; Heaven"). The structure of the reconstructed religion Proto-
Indo-European is actually closer to that of the first Turks than to the religion of any people of European Neolithic, Near East or Mediterranean antiquity. [30] The term "shamanism" was applied for the first time by Western anthropologists as external observers of the ancient religion of Turks and Mongols, as well as those of the nearby peoples of the
Tungusian and Samoyedic language. Observing religious traditions around the world, some Western anthropologists began to usethe term in a very broad sense. The term was used to describe unrelated magical-religious practices found within ethnic religions of other parts of Asia, Africa, Australasia of Australasiaeven completely unrelated parts of
the Americas, as they believed that these practices were similar to each other. Russian postcard based on a photo taken in 1908 by S. I. Borisov, which shows a female shaman, of probable ethnicity of Khakas. [31][32] Buryat shaman performs a libation. Terms for 'shaman' and 'shamaness' in Siberian language: 'shaman': saman (Nedigal, Nanay,
Ulcha, Orok), sama (Manchu). The variant /Saman/ (i.e., pronounced "shaman") is Evenk (from which it was borrowed in Russian). "shaman": alman, olman, wolmen[33] (Yukagir) 'shaman': [gam] (Tatar, Shor, Oyrat), [xam] (Tuva, Tofalar) The word Buryat for shaman is 6' (b6) [bg:], from the beginning of the Mongol bége.[34] 'shaman': najt (Khanty,
Mansi), from Proto-Uralic *nojta (cf. Sdmi noaidi) 'shamaness': [idu'an] (Mongoana), [udatiirian All these are related to the Mongol name of Etligen, the goddess of the heart, and Etligen Eke 'Madre Terra'. Maria Czaplicka emphasizes that Siberian languages use words for male shamans from different roots, but the words for female shaman are
almost all from the same root. The colleague with the theory that the female practice of shamanism was established before men, that "men were originally women". [35] The scholar of Buryat Irina S. Urbanaeva developed a theory of Tengristiane esoteric traditions in Central Asia after the collapse of the Soviet Union and the awakening of national
sentiment in the former Soviet republics of Central Asia. Turkish mythology, Mongolian mythology, Mongol shamanism and shamanism in Siberia Tengri in ancient Turkish script (written from right to left as |e:iri). [38] Kul Tigin monument, 8th century. The first time the name Tengri was recorded in the Chinese chronicles was from the 4th century
BC as the god of the sky of Xiongnu, using the Chinese form ). (Cheng-li). Tengrism formed by the various popular Turkish and Mongolian religions, which had a different number of deities, spirits and gods. The Turkish popular religion was based on Animism and similar to various other religious traditions of Siberia, Central Asia and North-East Asia.
The cult of Ancestor played an important role in Tengrism. [39] The cult of Heaven-Tengri is fixed by the Orkhon, or by the ancient Turkish script used by the Goktirks (" celestial Turks") and by other fake khanates during the 8th to the 10th century. [40] Seal of the Letter of Guyig Khan to Pope Innocent IV, 1246. The first four words, from top to
bottom, from left to right, read "mongke tngri-yin kiicindur" - "Under the power of eternal heaven". The words "Tngri" (Tengri) and "zrlg" (zarlig) expose speechless archaism. Tengrism was the religion of several medieval states, such as Goktiirk Khaganate, Western Turk Khaganate, Great Bulgaria, Danube Bulgaria, Volga Bulgaria and East
TourkiaTurkish beliefs contain the Irk Bitig sacred book by Uyghur Khaganate. [4] Tengrism also played an important role in the religion of Mongol empires as the primary spirituality of the state. Gengis Khan and several generations of his followers were Tengian believers and "Shaman-Kings" until his fifth generation lineage, Uzbeg Khan, turned to
Islam in the fourteenth century. Old prayers tengrist came from the secret history of the Mongols (XIII century). The priests-prophetes (temujin) received them, according to their faith, from the great deity/spirit Munkh Tenger. [42] A traditional Kyrgyz (Kazakh) yurt in 1860 in Syr Darya Oblast. Note the lack of a compression ring at the top. Tengrism
was probably similar to the popular traditions of the Tungusian peoples, such as the popular religion of Manchu. [43][44] The similarities with Korean shamanism and Wuism and Japanese Shinto are also evident. [45] According to Hungarian archaeological research, the Magyars religion (Hungarians) until the end of the 10th century (before
Christianity) was a form of Tengrism and Shamanism.[46][47] The tengrists consider their existence as supported by the eternal blue sky (Tengri), the fertile mother-earth spirit (Eje) and a sovereign considered as the one chosen by the holy spirit of heaven. Heaven, earth, spirits of nature and ancestors provide every need and protect all human
beings. Living a straight and respectful life, a human being will keep his world in balance and will perfect his own wind horse, or spirit. The Northern Caucasus Huns believed in two gods: Tangri Han (or Tengri Khan), considered identical to the Persian Esfandiyar and for which the horses were sacrificed, and Kuar (whose victims are struck by
lightning).[48] Traditional Tengrism persists among the Mongols and in some Turko-mongola regions of Russia (Sakha, Buryatia and Tuva). [49][50] Orkhon inscriptions According to Orkhon's inscriptions, Tengri played an important role in the kaghan choices, and in guiding his actions. Many of these were executed because "Heaven so ordered" (Old
Turkic: Teé yari yarilgaduq ii¢tin ).[51] The letters of Arghun Khan 1289 letter to Philip the Fair, in classic Mongolian script. The letter was given to the French king by Buscarel of Gisolfe. Arghun expressed Tengri's association with imperial legitimacy and military success. The majesty (suu) of the khan is a divine stamp granted by Tengri to a chosen
individual through whom Tengri controls the world order (the presence of Tengri in the khan). In this letter, "Tengri" or "Mongke Tengri" ("Eternal Heaven") is at the top of the sentence. In the middle of the enlarged section, the phrase Tengri-yin Kuchin ("The Tengri Bridge") forms a break before it is followed by the phrase Khagan-u Suu ("The
Khan's Majesty"): Under the power of the Eternal Tengri. Under the Khan's Majesty (KublaiArghun Our word. To the Farans Ired (King of France). Last year you sentambassadors led by Mar Bar Sawma tells us: "if the soldiers of the I1-Khan tour in the direction of Misir (Egypt) we ourselves ride from here and join you", which words We approved and
said (in response) "pray to Tengri (Heaven) We will spend the last month of winter on the year of the tiger and we will descend on Dimisq (Damasco) on the 15th of the first month of spring." Now, if, being faithful to your words, you send your soldiers to the established moment and, worshiping Tengri, we conquer those citizens (of Damascus
together), we will give you Orislim (Jerusalem). How can it be appropriate if you should start to amaze your soldiers later than time and appointment appointed? What would be the use of repenting after? Moreover, if, by adding additional messages, let your ambassadors fly (to us) on the wings, by sending We mourns, falcons, any precious articles
and beasts there are from the land of the Franks, the Power of Tengri (Tengri-yin Kuchin) and the Majesty of Khan (Khagan-u Suu) only know how we will treat you favorably. With these words We sent Muskeril (Buscarello) the Khorchi. Our writing was written while we were in Khondlon on the sixth khuuchid (6th day of the old moon) of the first
month of summer on the year of the cow.[52] 1290 letter from Arghun to Pope Nicholas IV Arghun expressed the non-dogmatic side of the tenacity. The name Mongke Tengri ("Eternal Tengri") is at the top of the sentence in this letter to Pope Nicholas IV, according to the rules of Mongolian tengrist writing. The words "Tngri" (Tengri) and "zrlg"
(zarlig, decree/order) are still written with speechless archaism: ... Your saying "Possa [il Ilkhan] receive silam (baptism)" is legitimate. We say: "We the descendants of Genghis Khan, maintaining our own Mongol identity, that some receive silam or some do not, that is only for the Eternal Tengri (Heaven) to know (decide)." The people who have
received the silam and who, like you, have a sincere heart and are pure, do not act against religion and orders of the Eternal Tengri and of Misiga (Mexia or Christ). As for other peoples, those who, forgetting the Eternal Tengri and disobeying him, are lying and stealing, are not many of them? Now, say that we have not received silam, you are
offended and have thoughts of discontent. But if you pray to the Eternal Tengri and bring righteous thoughts, it is as much as if you had received the silam. We wrote our letter in the year of the tiger, the fifth of the new moon of the first summer month (14 May 1290), when we were in Urumi.[53] Tengrism in the secret history of the Mongols Monte
Burkhan Khaldun is a place where Genghis Khan regularly prayed Tengri. Tengri is quoted many times in the Secret History of the Mongols, written in 1240.[54] The book begins by listing the ancestors of Genghis Khan from Borte Chino (Blue Wolf) born with "destiny from Tengri". Bodonchar Munkhag the 9th generation Genghis ancestorlt is called
"son of tenants." when temujin was taken to the tribe of qongirat at 9 years to choose a wife, of the setsen of qongirat tells yesugei the father of temujin (genghis khan) who dreamed of a white hawk, seizing the sun and the moon, come to sit on his hands. identified the sun and moon with yesugei and temujin. temujin then meets tengri in the
mountains at 12 years. the taichiud came for him when he lived with his brothers and mother in the desert, replacing on roots, wild fruits, sparrows and fish. It was hidden in the thick forest of terguun heights. after three days of hiding he decided to leave and was leading his horse on foot when he looked back and noticed that his saddle had fallen.
temujin says "I can understand that the belly belt can be loosened, but how can the breast strap loosen too? Are you persuading me? He waited three more nights and decided to ocire again, but a rock sized tent had blocked the ocite path. once again he said: "Witness persuades me"? He returned and waited three more nights. He eventually lost
patience after 9 days of hunger and went around the rock, cutting the wood on the other side with his arrow knife, but while ocivating the taichiud he waited there and captured it promptly. Toghrul later accredited the defeat of the merkits with jamukha and temujin to the "market of the powerful tenants" (paragraph 113.) khorchi of the baarin tells
temujin of a vision given by "zaarin tengri" where a bull lifts dust and asks one of its horns back after having loaded the geraw wagon (the rival of other temuj temujin then tells his first boorchi and zelme comrades who will be appointed to the highest places because they followed him for the first time when he was "mercially watched by tenants"
(paragraph 125.) in the battle of khuiten, buyuruk khan and quduga try to oare zad stones to cause a storm against temujin, but fires and freezes in slippery mud. say "the wrath of tengroes is upon us" and flee in disorder (paragraph 143.) temujin prays to "father tengri" on a high hill with the belt around the neck after defeating the taichiud to tsait
tsagaan tal and taking 100 horses and 50 pectoral ones. says: "I have not become lord because of my courage, but I have defeated my enemies thanks to the love of my powerful father tengri." When nilga sengum, son of Toghrul khan, tries to convince him to attack temujin, Toghrul says: "How can I think of the evil of my son temujin? If we think of
the evil of him when it is such a critical support for us, tengri will not be satisfied with us." After nilga sengum launches a number of whims toghrul finally relents and says "I was afraid of tengrie and said how I can damage myIf you're really capable, then decide to decide[55] When Boorchi and Ogedei return wounded by the battle against Toghrul,
Genghis Khan strikes his chest in distress and says "Make the Eternal Tengri decide" (paragraph 172). Genghis Khan says to Altan and Khuchar "You refuse to become Khan, that's why I have guided you as Khan. If I had become Khan, I would have made you pay first in battle and I would have brought you the best women and horses if the high Khukh
Tengri had shown us favor and defeated our enemies." After defeating Keraits Genghis Khan, he says, "With the blessing of the Eternal Tengri, I brought down the Kerait nation and ascended to the high throne" (paragraph 187). Genghis sends Subutai with an iron cart to pursue the children of Togtoa and tells him "If you act on sight even if hidden,
near how far away and maintain loyalty then Supreme Tengri will bless you and will support you" (paragraph 199). Jamukha says to Temujin "I had no trusted friends, no talented brother and my wife was a speaker with great words. That is why I lost you Temujin, blessed and destined by Father Tengri." Genghis Khan appoints Shikhikhutug head
judge of the Empire in 1206 and says to him "Be my eyes to see and listen when I order the empire through the blessing of the Eternal Tengri" (paragraph 203). Genghis Khan appoints Muqali "Gui Wang" because he "transmitted the word of Tengri when I was sitting under the spreading tree in the Khorkhunag Jubur valley where Hotula Khan used to
dance" (paragraph 206). He gives Khorchi of the wives of Baarin 30 because he promised Khorchi that he would satisfy his request for 30 wives "if what you say comes true through the mercy and power of Tengri" (paragraph 207). Gengis quotes both the Eternal Tengri and "the heaven and the earth" when he says: "With the mercy of the Eternal
Tengri and the blessing of heaven and earth I have greatly increased in power, united the whole great nation and brought them under my reins" (paragraph 224). Genghis orders Dorbei the Fierce of the Dorbet tribe to "rule your soldiers, pray for the Eternal Tengri and try to conquer the Khori Tumed people" (paragraph 240). After being insulted by
Asha Khambu of the Tanguts to be a weak Khan Genghis Khan says "If the Eternal Tengri blesses me and I will firmly pull my golden reins, then things will become clear at that time" (paragraph 256). When Asha Khambu of Tangut insults him again after his return from the Khwarezmian Genghis Khan campaign says "How can we go back to Mongolia
when he says such proud words? Even if I die, I won't let these words slip. Eternal Tengri, you decide" (paragraph 265). After Genghis Khan "ascends to Tengri" (paragraph 268) during his successful campaign against the Tangut (Xi Xia) the wheels of the return funerary cart are stuck in the ground and Gilugdei Baatar of the Sunud says "My divine
lord mounted on horse born with theof Khukh Tengri, have you abandoned your great nation?" Batu Khan sends a secret letter to Ogedei Khan saying, "Under the power of the Eternal Tengri, under theof my uncle the Khan, we have set up a great tent to feast after we had broken the city of Meged, conquered the Orosuud (Russian,) brought into
eleven nations from all directions and pulled on our golden reins to hold a last meeting before going our separate directions" (paragraph 275).[55] Contemporary Tengrism See also: List of Tengrist movements White Siillde Tngri temple in the city of Uxin Banner in Inner Mongolia, China. A revival of Tengrism has played a role in the search for native
spiritual roots and the ideology of pan-tourism since the 1990s, in particular, in Kyrgyzstan, Kazakhstan, Mongolia, some autonomous republics of the Russian Federation (Tatarstan, Bashkortostan, Buryatia, Yakutia, and others) among the Karaites of Crimea and Crimean Tatars. 56][57] After the 1908 Young Turks Revolution, and above all the
proclamation of the Republic in 1923, a nationalist ideology of Turanism and Kemalism contributed to the revival of Tengrism. Islamic censorship was abolished, which allowed an objective study of the prelslamic religion of the Turks. The Turkish language was purified by Arabic, Persian and other loans. A number of figures, if they did not officially
abandon Islam, but adopted Turkish names, such as Mustafa Kemal Atatiirk (Atatiirk — "father of the Turks") and the historian of religion and ideology of the kemalist regime Ziya Gokalp (Gokalp — "icyce hero"). [58] Nihal Atsiz (1905-1975), one of the first ideologues of modern Tengrism. The famous Turkish writer and historian Nihal Atsiz was
tengrist and the ideology of turanism. [55] The followers of Tengrinism in the paramilitary organization Grey Wolves, mainly inspired by his work, replace the Arabic designation of the god Allah with the Turkish Tanri in oath and pronunciation: "Tanr1 Tirkd Korusun" (Tengri, bless the Tiirks!). The poet, literary critic and Turkish writer Olzhas
Suleimenov, the euologist of the national identity of Kazakh, in his book AZ-and-IA which was banned after publication in 1975 in Soviet Kazakhstan, the USSR, presented Tengrism (Tengrianstvo) as one of the oldest religions in the world. [62] Tengrism has very few active adherents, but its awakening of an ethnic religion has reached a wider
audience in intellectual environments. The former presidents of Kazakhstan Nursultan Nazarbayev and Kyrgyzstan Askar Akayev called Tengrism the national, natural religion of the Turkish peoples. [3] So, during the 2002 trip to Khakassia, Russia, Akayev said that a visit to the Yenisei River and the runic stele constituted "a pilgrimage to a holy
place for Kyrgyz" just as[63] by presenting Islam as a foreigner to the Turkish peoples, such as Semitic religion along with Christianity and Judaism, the adherents are mainly among the nationalist parties of central Asia. [64] Tengrism can be interpreted as a Turkish version of Russian neopaganism, which is already well established. [3] in Tatarstan,
the only tengist periodical Beznen-Yul (our journey) appeared in 1997, and also works a theorist of the theologian movement rafael Bezertinov.[66] He writes:[67] today it is difficult to say also who the Turks and the modern Mongols. their names are 90% Arabic, Persian, Greek, Hebrew, etc.; religion is Semitic (Arabic, Christian, Hebrew) and Indian;
many do not know their philosophy and traditions; live from the laws and lifestyle of the West; clothes and their food is Western; the alphabet is Western; forget your type and ancestors; do not know the history of their people; many inhabitants of the city do not speak their native language. Who are they really and what do they have for today? only
hereditary genes. tengrist "aiyy faith" temple house of purification (yakut: Apunr [Jputo) (2002) to yakutsk, Russian, taken away by the authorities. [68][69] the yakut lazar Afanasyev-Teris phd founded the Tengist organization "Kut-Siur" (at the moment, aiyy faith) in 1990-1993. [70] the headquarters of the international fund of tengri research is also
located in yakutsk. [61] several Kyrgyzstan politicians are supporting tengrism to fill a perceived ideological vacuum. dastan sarygulov, secretary of state and former president of the gold mintion society of the state of kirghizistan, established in 2005 the ordo tengir — a civic group that promotes the values and traditions of tegraism — and an
international scientific center of tengrist studies. [71][73] he based on the ideas of one of the first ideologues of pre-Islamic religion in the post-Soviet space, the writer of kyrgyz choiun omuraliyev alias choiun uulu omuraly, described in his book tengrism (1994).[74]ethnic faith vattisen yaly in chuvashia, russia. [79] some of the Slavic Bulgarian
supporters of the native Bulgarian faith identify themselves with the descendants of the Turkish Bulgarians and revive tenacity. they are incorporated into the "movement of tagra warriors" (bulgar: [IBuxkenue ") bounu Ha Taurpa").[61][80] articles on tengrism were published in social-scientific journals. in 2003 at bishkek, the tengir ordo foundation
held the first international scientific symposium on tegraism "tengrism, the worldview of the Altar peoples".[63][81] the conference "tengrism as a new factor for the construction of identity in central Asia" was organized by the French institute for the studies of central Asia to almaty, in Kazakhstan, on 25 February 2005. [82] since 2007, every two
years, international scientific conferences "tengrism and epic heritage of eurasian nomads: origins and modernity" took place in Russian, Mongolian and other countries (the first was sponsored by the ministry of culture and spiritual development of the Sakha Republic (yakutia.) [61] symbols and holy places one of the main symbols of tegraism. a
symbol oated by many tengrists, representing the runic spelling of god tengri and shangrak (a cross equilateral in a circle,) depicting the opening of the roof of a yurt, and a drum of shaman. Many images and symbols of the world are attributed to the popular religions of central Asia and Russian Siberia. Shamanistic religious symbols in these areas
are often intermissed. For example, world image drawings on high-rise shamanic drums. [83] Mongol shamanism symbol temdeg. shangrak, on the top of the shock, symbol of tenacity. see also: flag of chuvashia flag of the flag of the kazakistan flag of the republic sakha republic goktiirk coins gun ana — the sun (made in most flags) tree of life belukha
mountain (Uch-Siimer) in highs. the highest peaks usually became sacred places. Since the time of the Turkish khaganate, this is otgontenger in Mongolian - perhaps, the otukens of the old inscriptions, state ceremonies took place. among others: belukha (or Uch-Siimer) in Russian Altai,[84] khan tengri alias jengish chokusu in kirghizistan (not to be
confused with the modern khan Tengri),[85] and khaldun burkhan in Mongolian, associated with the name of genghis khan. the symbolic mountains are artificial sanctuaries-ovoos. the tenacity of believers was a system of animistic beliefs that includes medicine, religion, reverence of nature and worship of the ancestor. [86] Tengrism as a
monotheistic religion was only imperial in the aristocratic circles. [23] die main article: Turkish mythology see also: list of Turkish mythological figures the tenacity is centered on the cult of the tngri (diodes) and the deity of the dark heavens (heaven, god of heaven,.) [6] this is similar to taoism and tengroes is often linked to theChinese. Kok Tengri
(Blue Sky) is the god of heaven and often considered as the highest god, father of gods, similar to Susanoo. It is known asto Yakut.[87] Other deities include: Yer-Sub as well as:[88] Umay (Turkish root umay originally meant 'placenta, afterbirth') is the goddess of fertility and virginity. Umay resembles the goddesses of the mother earth that are found
in various other religions of the world and is the daughter of Tengri. Od Tengri is the god of unknown time, as he states in the stones of Orkhon, "Od tengri is the governor of time" and a son of K6k Tengri. Boz Tengri, like Od Tengri, is not known much. He is seen as the god of land and steppe and is a son of Kok Tengri. Kayra is the Spirit of God. The
primordial God of the highest sky, the upper air, space, atmosphere, light, life and son of K6k Tengri. Ulgen is the son of Kayra and Umay and is the god of goodness. The Arug (Ar1) denotes "good spirits" in Turkish and Altaic mythology. They are under the order of Ulgen and do good things on earth. [89] Mergen is the son of Kayra and Ulgen's
brother. It represents the mind and intelligence. He sits on the seventh floor of the sky. Since he knows everything, he can afford everything. Erlik is the god of death and inferior, known as Tamag. Ay Dede is the god of the moon. The highest group of pantheon consisted of 99 tngri (55 of them benevolent or "white" and 44 terrifying or "black"); 77
"spirits of the earth"; in addition to others. The tngri were called only by leaders and great shamans and were common to all clans. After these three groups of ancestral spirits dominated. The "Spirits of the Lord" were the souls of clan leaders to whom any member of a clan could appeal for physical or spiritual help. The "Protector-Spirits" included
the souls of great shamans and shamans. The "Guardian-Spirits" were formed by the souls of small shamans and shamans and were associated with a specific location (including mountains, rivers, etc.) in the territory of the clan. [90] cosmology of three worlds The accuracy of this section is disputed. Relevant discussion can be found on
Talk:Tengrism. Please help ensure that the contested statements are a reliable source. (April 2019) (Learn how and when to remove this model message) As in most ancient beliefs, there is a "monetary world", the ground and a "underground world" in Tengrism. [91] The only link between these kingdoms is the "Tree of Worlds" which is at the center
of the worlds. The celestial and underground world is divided into seven layers (the underground world at times nine layers and the heavenly world 17 layers). Shamans can recognize voices to travel in these kingdoms. In the multiples of these kingdoms, there are beings, who live as human beings on earth. They also have their respected souls and
shamans and spirits of nature. Sometimes these beings visit the earth, but they are invisible to people. They are manifested only in a strange burning fire or in a bark to the shaman.[92][93] [page] The heavenly world The heavens are inhabited by righteous souls,and by the protective deities. [94] the heavenly world has manywith the earth, but not
contaminated by humans. There is a healthy and intact nature here, and the natives of this place have never deviated from the traditions of their ancestors. This world is much brighter than the earth and is under the auspices of Ulgen another son of Tengri. Shamans can also visit this world. [92] In some days the doors of this heavenly world are
opened and the light shines through the clouds. During this moment, the prayers of the shamans are more influential. A shaman makes his imaginary journey, which takes him to the sky, riding a black bird, a deer or a horse or entering the form in these animals. Otherwise you can climb the World-Tree or pass the rainbow to reach the heavenly world.
[92] Underworld See also: Tamag The lower is the dwelling of evil souls, of the serious (devil) and of evil deities.[95] There are many similarities between the earth and the lower and its inhabitants resemble human beings, but they only have two souls instead of three. The "Ami soul" is missing, which produces body temperature and allows breathing.
Therefore, they are pale and their blood is dark. The sun and moon of the underworld give much less light than the sun and moon of the earth. There are also forests, rivers and underground settlements. [92] Erlik Khan (Mongolian: Erleg Khan), one of Tengri's sons, is the ruler of the underground world. Check the souls here, some of them waiting to
be born again. Extremely evil souls were believed to be extinct forever in Ela Guren. [92] If a sick man is not yet dead, a shaman can move into the underworld to negotiate with Erlik to bring the person back to life. If it fails, the person dies.[92] Anime It is believed that people and animals have many souls. Generally, each person is considered to have
three souls, but the names, characteristics and numbers of souls can be different among some of the tribes: For example, Samoyeds, a hurricane tribe living in northern Siberia, believes that women are composed of four and five-aged men. Because animals also have souls, humans must respect animals. According to Paulsen and Jultkratz, who
conducted research in North America, North Asia and Central Asia, two souls of this belief are the same as all people: Nefes (Breath or Nafs, Life or Body Spirit) Free Soul Shadow See also: Kut (mythology) There are many different names for human souls between Turks and Mongols, but their characteristics and meanings have not yet been properly
sought after. Among the Turks: Oziit, Stine, Kut, Siir, Salkin, Tin, Kormés, Yula among Mongolians: Siinesiin, Amin, Kut, Siilde[96] In addition to these spirits, Jean Paul Roux draws attention to the spirit "Ozkonuk" mentioned in the writings of the Buddhist periods of the Uighurs. Julie Stewart, who dedicated her life to research in Mongolia described
the belief in the soulone of his articles: amin ruhu: provides breathing and body temperature. is the soul that(The Turkish counterpart is probably Oziit) Siinesiin ruhu: Out of the body, this soul moves through the water. It is also the part of the soul, which reincarnates. After the death of a human, this part of the soul moves towards the tree of the
world. When he's reborn, he comes out of a source and enters the newborn. (Even called Stiine ruhu between Turks) Silde ruhu: It is the soul of the self that gives a person a personality. If other souls leave the body, they lose only consciousness, but if this soul leaves the body, man dies. This soul resides in nature after death and is not reborn. [92]
Tengrism and Buddhism The seventeenth century Mongolian chronicle Altan Tobchi (Golden Summary) contains references to Tengri. Tengrism has been assimilated in Mongolian Buddhism, surviving in more pure forms only in far north Mongolia. The formulas and ceremonies of the teenager were subjected to state religion. This is similar to the
fusion of Buddhism and Shinto in Japan. The Tobchi altar contains the following prayer to its own end: I'm not going to do that. The origin of the wonderful divine Khans from various stories collected by the monk faith-professing Luvsandanzan guush [Buddhist title] I write with effort that the great nation may read for generations. With it all beings
rule through white virtue, living a long life And becoming possessors of peace and happiness With the spirits of the Khans descended from the powerful blessing of Tengri to thoroughly bless the disease, the zuda, the obstacles and the intempest death are removed and pacified May goods spread, crops flourish and longevity increase Peaceful health
and happiness prevail, and auspicious luck comes as rain Tengrism and Islam Tengrism is based on personal relationship with gods and spirits and personal experiences, which cannot be fixed sacred places of writing. [97] On the contrary, Islam is based on a written corpus. The doctrines and religious law derive from the Koran and are explained by
hadith. In this regard, both belief systems are fundamentally distinct. [98] The Turks usually met and assimilated their beliefs to Islam through Sufism. The Turks probably identified Dervishes as something similar to shamans.[99] The first contact between Shamanian Turks and Islam took place during the Battle of Talas against the Chinese Tang
dynasty. Turkish Tengrism has further influenced parts of Sufism and popular Islam, in particular the alivism with the Order of Bektashi.[18]were considered authentically Islamic by many Middle Muslims and are still prevalent today. [100] The Muslim scholar Mahmud al-Kashgari, around 1075, who he considered Tengristi as "unfaithful", offered this
vision: "The unfaithful - God destroy them! — call the sky Tengri, even all that is imposing in their eyes calls Tengri, as a great mountain or tree, and bow to these things.»[101] Tengrists oppose Islam, Christianity and Judaism as Semitic religions that place a foreign religion to the Turks. And, according to some, praying the god of Islam, the Turks
would give their energy to the Jews and not to themselves (Aron Atabek). [64] Excludes the experiences of other nations, but offers Semitic history as if it were the history of all humanity. The principle of submission (both in Islam and Christianity) is neglected as one of the main failures. It allows people rich in abusing common people and makes
human development stagnant. They support the Turanism and the abandonment of Islam as an Arab religion (Nihal Atsiz and others). [59] Prayer from the heart can only be in the mother tongue, not in Arabic.[102] On the contrary, others say that Tengri is truly a synonym for Allah and that the Turkic ancestors have not left their previous faith
behind, but simply accepted Allah as a new expression for Tengri.[103] Aron Atabek draws attention to how Islamization of the Khazakhs and other Turkish persecutors was made to Mara [105] Tengrism and Christianity Hulegu Khan so sent a Latin letter to the king The letter provides key information on understanding the Mongols of Tengrism's
relationship with Christianity and provides one of Tengri's first Latin transcripts. Below are only a few phrases of the long letter (those with relevance to Tengrism): Deus...locutus est auo our Chingischan for Temptemgri (nomen quod interpretatur propheta dei) eiusdem cognatum futuros euentus miraculous temporum reuelans eidem for Teptemgri
dictumi nunciando significans: “In Excelsis ego sum deus omnipotens solus et te super gentes et regna constitutes dominationm Nos igitur per uirtutem Mengutengri (id est dei uiui) Huyleu cham, dux milicie Mungalorum illustri regi Francorum Ludwico uniuersis et singulis tocius regni Francie Barachmar (id est salutam) Nunciando prediream
reuelationem notifymus nobisscetum dei uiui exegetearbitrator arbitrator arbitrator arbitrator arbitrator arbitrator of arbitrator arbitrator of arbitrator arbitrator of arbitrator of arbitrator of arbitrator of arbitrator of arbitrator of arbitrator of arbitrator of arbitrator of arbitrator of arbitrator of arbitrator of arbitrator of arbitrator of arbitrator of
arbitrator his relative, miraculously revealing the future through the same Teb Tengri Saying: "On the top, I am only Almighty God, and I have made you lord over peoples and kingdoms" We, for the power of Mengutengri (living God), Hulegu Khan, chief of the Mongol army to Louis, illustrious king of the Franks and to all of France, Barachmar
(congreetings) Revealing the revelation above we inform you to follow the command of God Considering well that we received our power from the same Mengutengri We thought that the Pope was an eternal king of France or an emperor All the meanings of Tengri including heaven, the highest God and "a god" are implicit in the letter. Jesus Christ is
called Misicatengrin or Messia-Tengri in the letter. The Misica is from Syriac mshiha (Messiah, Christ) to the contrary of the Arab masih. Another Syriac word in the letter is Barachmar (greetings). This indicates the well-known heritage of Nigeria within the Mongol Empire which used the Syriac as a liturgical language. The Mongol Letter of Arghun
Khan to Pope Nicholas IV (1290) also uses the word Misica for Christ. William of Rubruck reported that Arig Boke, brother of Hulegu Khan, used the Messiah word near Karakorum in 1254 (then they began to blaspheme against Christ, but Arabuccha stopped them saying: "We must not speak like this, because we know that the Messiah is God."[108]
There are elements of syncretism between Tengrism and Nestorian Christianity with superimposed concepts of monocatengism and traditional conversion In Hulegu's letter Tengrism assumes the role of overload, non-dogmatic and contains niditarism as a compatible subset, in line with religious pluralism practiced by Mongols. Hulegu himself was
not strictly Christian, although his wife, his general Kitbuga and his mother were nestorian. He was a tengrist whose niditive interests were Mongol, syncretic. His successor Abaga Khan will participate in the Ninth Crusade with the future King Edward of England in 1271 and also the Krak des Chevaliers in Februarywith the Hospitallers of Margat.
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